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THE BIBLICAL WOELD 



from a careful study of the Bible with 
the help of the best scholarly tools. 
Professor S. R. Driver has well said: 

The foundation of all true biblical study 
consists in a first-hand knowledge of the 
Bible itself, to be obtained, wherever pos- 
sible, by a training in sound and scientific 
methods of philology and exegesis. Nothing 



can supersede an acquaintance, as intimate 
as it can be made, with the original lan- 
guages of the Bible; it is that knowledge 
which brings us as nearly face to face as is 
possible with the original writers, and 
enables us to perceive many links of con- 
nexion and shades of meaning, which can 
with difficulty, if at all, be brought home to 
us by a translation. 1 



THE PERSONAL RELIGION OF JESUS 
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This is the day of inquiry. We dig up 
creeds to reach the sources of dogma, bit- 
ing the thumb of authority as we dig. 
Can the real, the true, be found ? 

Two problems face us: Given a host 
of spiritual facts and truths far above our 
senses, and given a spirit at zero, now 
bring this spiritual world within the rim 
of my human spirit; that is, make the 
true about and above me truth and ex- 
perience in me. Again, a young Jew, a 
worker in wood, a man of one book, the 
Hebrew writings, creates a body of re- 
ligious truth assailed for centuries by 
fierce criticism which today, more clearly 
than ever, is showing itself to be the one 
universal religion. How did he get his 
religion ? Who gave him his authority ? 
What was his own faith ? 

Man, "incurably religious," is born to 
worship as the sparks fly upward; Jesus, 
the religious man, is the center of human 
history; religion is a life in right relation 



with God. In this right relation Jesus 
lives from Nazareth to Olivet, his great 
gift his life, its inner fountain his own re- 
ligious experience. For self-conscious 
personality he is Master; as sure of his 
own unity as he is of the unity of God, 
his religion is his own, no man is echoed 
or held for a word. 

The boy, father to the man, with re- 
ligious fervor says, "I must be in my 
Father's house"; the man with mature 
purpose, in his baptism, says, "Thus it 
becomes us to fulfil all righteousness." 
Religion his life-blood, goodness clothes 
him as naturally as his seamless coat. To 
pray, to eat, to do good, to undo evil 
natural for each act is the one thing to 
do. "Would ye also go away?" to the 
Twelve; "Could ye not watch with me 
one hour ? " when the three lay in stupor 
as he lay in agony, are cries of deep 
human need. When legalism and super- 
stition bind Israel in a worse than Roman 



1 Driver, Higher Criticism 2 (191 2), p. 58. 
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bondage, his faith is clear as a child's who 
fasts, prays, worships, visits the sick, 
eats with rich or poor, preaches, teaches, 
and works in the simplest way possible. 
Natural and spiritual never separate en- 
tities to him, common things open 
heaven's door, the familiar is the divine, 
the ordinary the act of God in his reli- 
gion. To be unnatural, unreal, is im- 
possible with him; hence when scholars 
say, "The divine comedy soon passes 
into terrible tragedy," or of Tuesday, in 
Passion Week, "The one calm and undis- 
turbed actor among all who took part in 
the tragic doings of that day," they drag 
him down to the level of men who make 
believe they are what they know they 
are not. Jesus marvels, weeps, is sur- 
prised, begs human sympathy, and one 
word explains it all — it is genuine. No 
scorn equals his scorn for the hypocrite. 
"Do the truth," says John, who saw 
Jesus live the truth among men. As 
faith's leader he believes, as faith's per- 
fecter he perfects himself. Hence "we 
may safely argue from his life to his 
faith," for his religion is himself. When 
he can do no mighty work he "marvels," 
says frankly, "I do not know," "It is not 
for me to give," and speaks truth. 

"Unite my heart to fear thy name," 
" We know not how to pray as we ought,'' 
are not applied to him; but when soul 
agony forces the cry, "What shall I 
say?" the words of sinful desire that 
tempt him, which he dare not speak, 
John writes down. The kingdom of evil 
being as real to him as the kingdom of 
God, temptation is more real and a more 
fiery trial than to us. 

His religion is not theory but practice, 
not theology but truth, and truth not in 
ideas and ideals so much as in a helpful, 



matter-of-fact life. With him who went 
about doing good, ethics and religion are 
one, his service love and his love service, 
and ethical conduct the fruit of life, not 
life the fruit of ethical conduct. His 
works, notably those for the sinful, are 
open signs of soul throbs. To get best 
results we fix time, place, form, and often 
divorce religion from the ordinary; but 
he weds it to the common life, hence his 
religion, salt and light for the daily task, 
fits any time or place. With Matthew 
at the customs desk or with a widow at a 
funeral, with fishermen mending their 
nets or with a ruler praying for his child, 
with beggars at the roadside, with guests 
at a wedding or at the tables of the rich, 
his religion is a cup of blessing. Who 
can imagine contact with men where it 
would fail to do good ? Is there a truer 
test for religion ? 

His religion is thorough! It reaches 
down to the minute deeds of a single 
hour, and dying he leaves nothing un- 
finished. His whole life, as his baptism, 
fulfils all righteousness, and going to the 
Father his righteousness becomes the 
Spirit's sword. When God's love and 
man's sin converging bind him to the 
cross he manifests the paradox of plenty, 
for as the dying grain brings greater har- 
vest his lifting-up draws all men to him- 
self. "The permission of sin has cost 
God more than it has cost man," says 
Dr. Shedd in his rugged theology, and he 
is right. That the innocent must suffer 
with the guilty, and more than the 
guilty, and often, in vicarious love, must 
suffer for the guilty, a great law of the 
universe, is the principle of the cross, for 
Jesus alone fulfils this high law of heaven 
and earth. When he dies the Roman 
yoke and the slave chain still gall men, 
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but the force that breaks both is his re- 
ligion. "Unto Ceasar his things and 
unto God the things of God." Disciples 
remain true to that word and Gibbon 
writes on the decline and fall of Rome, 
Greece arises "with the New Testament 
in her hand," and Lincoln sets free mil- 
lions of slaves. 

" Man of sorrows " is not the best title 
for him whose first glory sign is at a wed- 
ing, whose religion is joy — -a note not 
struck as often as it ought to be — whose 
mind, stayed on God, is kept " in perfect 
peace," for perfect peace is unruffled con- 
tent, unspeakable joy, one and the same 
at heart. His priestly prayer is "that 
they may have my joy made full in them- 
selves." Who lives by every word of 
God, his meat to do the will of God, his 
passion for God equaled only by his joy 
in God, who lives to bring God to men 
and men to God, must have full joy. 
Jesus is our joy-bringer! Christianity's 
stream of song cannot rise above its 
source, its springs are in him. "Add" 
to your faith is "choir on," a musical 
term, for his religion, rich with the joy of 
a redeeming purpose, creates our ora- 
torios and so fills the soul that every new 
sacrifice is a new joy. In the olden time 
"when the burnt offering began, the song 
of Jehovah began also and the trum- 
pets." In the fulness of time, in evil's 
dread hour, Jesus, choirmaster in that 
upper room, sings on his way to the cross ; 
facing death, he gives to his little flock 
his own peace, and blends into one the 
opposite elements of glory and shame. 

How radical his religion! With one 
God and one temple Israel had kept the 
purest faith, yet now religion oscillates 
between pharisees praying at street cor- 
ners and hermits seeking the wilderness; 



legalism and officialism stifle morality 
but load heavy burdens and curses on the 
poor; the house of prayer is a den of 
thieves, and the religious leaders are 
whited sepulchers. With what sharp 
contrast Jesus shows mercy to the sinful, 
counts such happy as are poor in spirit, 
the meek, and they that hunger after 
righteousness, shares with publicans and 
sinners his food, calls such to be his dis- 
ciples, and lays chief stress on motive and 
spirit ! Independent of men and of insti- 
tutions, he rends the tangled mesh of tal- 
mudic tradition more swiftly than Sam- 
son broke his fetters. God-given insti- 
tutions are less than the men to whom he 
gives them; ceasing to bring good to men 
and men to God, he breaks them as Heze- 
kiah broke Moses' brazen serpent. Lord 
of the Sabbath, greater than the Temple, 
above all priests or prophets, he is not 
self-dependent or self-satisfied as we use 
the terms. He, its spring and supply, 
shares the new life with every citizen of 
the kingdom. 

"With the people and for the people" 
mirrors his entire course. As they are 
being baptized he comes also: John to 
the wilderness, but Jesus to the city, and 
when, according to his custom, he wor- 
ships with the common people, our 
spiritual king wears no special dress. 
He chooses twelve plain men to be with 
him for prayer and work, calls them 
brethren, folds them in the shrine of 
heart confidence, fills them with his 
spirit, and lifts them out of provincial 
narrowness into world-wide vision and 
service. 

His social worship exalts three prin- 
ciples: God has first right to all we are, 
gives us first right to all he is, and his 
children must bless those who have 
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least, for he gives most to those who have 
most need. Jesus thinks in the concrete : 
the least truth is large that affects men — 
not goodness but the good man, not pov- 
erty but the poor man, not evil but the 
evil-doer moves him. Great moral lead- 
ers are not always what Jesus always 
was — gentle and tender. The heat of 
his love melts caste to whom a blind 
beggar's need is broad enough to show 
God's glory. "To the poor the gospel," 
spoken twice, months apart, he lives, in 
the open, every day. His highest work 
begins the lowest down, in foundations 
laid among the lowly, far and away 
beneath the level of the so-called best 
society. "The minor moral needs meet 
in him," for nothing is too small to be 
used in his service whose religion is 
simple that plain men may follow. 

Psychology and philosophy today 
urge the freedom of the moral agent and 
the immortality of the moral person — 
that the individual must have a knowl- 
edge of himself as a spiritual personality, 
that he must gain control of himself as a 
unit in society, and then give himself 
back as an organic part of the world's life, 
since character is the sum of our choices; 
but all this is written large in Jesus' 
religion. With intellect, emotions, and 
will the highest known, never moving 
out of harmony and always working at 
the flood, radical in speech but con- 
servative in action, his religion shows 
limitless might kept in perfect control 
and used only for unselfish ends. Mental 
and moral qualities balance each other; 
man's strength and courage with woman's 
purity and tenderness blend into unity 
in him. He calls himself "meek and 
lowly"— discredited virtues— never brave 
or manly, as we call him, yet he inspires 



the highest courage and manhood. The 
great crystal palace of his gifts and 
powers is filled with harmony. 

Prayer is a real test of the religious 
life. Here Jesus is supreme! Work and 
rest, joy and trial, the grind of daily toil, 
the growth of enmity, and all his experi- 
ences are sweetened with prayer. Three 
times he hears his Father speak, each 
linked with prayer as are two other signs 
of the Father's favor. To know more of 
ourselves and not to know more of God 
brings fear and failure. We know the 
need of prayer; he knew also its luxury. 
The floodtide of popularity and the first 
of the ebb is sanctified by a night of 
prayer and in that night he is trans- 
figured. 

Recall the lines traced: Jesus' reli- 
gion is as natural as it is real, as practical 
as it is intense, as simple as it is supreme, 
as radical as it is strong, as self-sacrificing 
as it is holy, and as full of joy as it is of 
service, yet to show what it is does not 
explain how it is. Mystery will always 
surround Jesus' person and work, for his 
religion "essentially intelligible in its 
manifest simplicity is yet essentially un- 
fathomable in its depth of meaning." 
We should be Christ-centered; true, but 
where was Christ centered? Can we 
learn the hidings of his power? Reli- 
gious nature alone will not grow religious 
character; scribes and pharisees with 
the nature did not grow the character. 
Men may have a religion of form, of sen- 
timent, of beauty, like Herod, who heard 
John gladly and did many things but 
took off John's head at the whim of a 
dancing girl. Impulse, reason, art, aes- 
thetics are not good cornerstones for 
religion. 

Three forces shape his religion: the 
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Father, the Spirit, the Scriptures. Jesus 
loves the Old Testament; his delight in 
the law of Jehovah is great; he saturates 
his mind with its thought, wields it as 
his sword in temptation, and through his 
example leads men to live not by bread 
alone but by every word of God. The 
Spirit is the one living bond between the 
Father and himself. The Spirit has 
everything in him, hence the prince of 
this world has nothing. Born of the 
Spirit, led of the Spirit, filled with the 
Spirit, his works credited to the Spirit, 
he makes the Spirit the sole executor of 
his last will and testament. Horizontal 
religions with creeds and councils for 
support dissolve and die, but his vertical 
religion, born from above, lives and tri- 
umphs forever. Fruit is the high court 
of appeal for life but he perfects even the 
fruit of the Spirit. 

The Scriptures, the Spirit, the Father 
— but the greatest of these is the Father. 
To reveal God, first and last with him, at 
the center of his being, is the completest 
self-surrender. Hence his word, " If any 
man would come after me, let him deny 
himself," teaches vastly more than self- 
denial. The order, first surrender en- 
tirely and unconditionally, then take up 
the cross in active service, and then fol- 
low him in sanctification, is illustrated in 
his word to the young ruler : "Sell every- 
thing, give to the poor, and then follow 
me." To have religion we must have his 
principles. 

An only son should show the likeness 
of his father. "He that hath seen me 
hath seen the Father, "spoken first, not 
to Philip in the upper room, but on the 
highway at the height of the feast, to the 
crowd thronging to the temple, is not for 
dogma but an outburst of rich experi- 



ence. His eye single, his heart pure, he 
sees God face to face; all he is and all he 
does is born of what God is and does. 
"The Father worketh and I work," "My 
meat is to do his will" — -such obedience 
rests on perfect trust and love. "Not 
my will but thine" is the word of living 
unity and communion. 

Communion with God does not begin 
at his baptism. In the eighteen silent 
years he finds himself and God also. 
The lad's word, "My Father," thought 
through, felt through, willed through, 
becomes part of his being. First things 
always first, on the Godward side of 
every question, some solved so quickly, 
later thought out in those earlier days, 
all he knows and all he is he fuses into 
one self-sacrificing purpose. "To seek 
and to save the lost, to do the will of 
God, to bear witness to the truth," are 
one, not many, and that one is to make 
his Father known. Like the sun in its 
strength, this dominant purpose shines 
forth, and he measures all things by it, 
for in heaven, as on earth, a noble life is 
the fruit of a noble ideal. The higher 
moral quality is not self-reliance but its 
opposite — faith, the trusting implicitly 
in another. 

"Father" is the one name spoken 
when personal relations are concerned; 
in one record of three verses he says 
"Father" five times. "The Father is 
with me," "I in him and he in me," "I 
and my Father are one," are not for theo- 
logical hair-splitting but the everyday 
joyous experiences of a soul rich toward 
God. Sure of his abode in the bosom of 
the Father when he says, " No one Com- 
eth to the Father but by me, " his empha- 
sis is on one word; men without knowing 
Jesus find God in nature, music, science. 
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but no one comes to the Father without 
Jesus. Nicodemus and Cornelius know 
God but not the Father, the fulness of 
God, until Jesus is known. God is 
interpreted by fatherhood but father- 
hood is not fully known until the Son is 
born. The thought of God in those oft- 
used words, "My Father," ruled every 
moment of his ministry. 

His religion may be shown in three 
words, "vision," "passion," "action." 
He goes about doing good in our visible 
world but he lives and moves and has his 
being in the invisible world, for gravita- 
tion draws him up. He is not at his 
baptism " a man catching a glimpse of a 
divine meaning half revealed, half con- 
cealed, but rather a human spirit at 
whose very center God creatively awak- 
ens a new consciousness." Henceforth 
he looks into the face of the Father with 
unclouded vision and walks with him in 
soulful fellowship. "I know him be- 
cause I am from him and he sent me," 
"No one knoweth the Son but the 
Father," "I am not alone, the Father is 
with me," "I do always those things 
which please him," sweet experiences 
of an ingenuous spirit conscious that 
nothing can separate him from his 
Father's love, flower forth in that high 
desire, "Father, glorify thou me with 
thine own self, with the glory which I 
had with thee before the world was." 

Unhindered vision of God,, unfailing 
love for man, and unceasing fidelity to 
both give clear views, purest character, 
dauntless courage, and eternal fruitage. 
The burden-bearing love of God for the 
lost burns in him like an altar fire that 
cannot go out. To lead a sinful woman 
to his Father is more than to eat with 
his own band. Nor agony nor enmity 



could throw a shadow of doubt on the 
dial of his hope. " Himself from God he 
could not free." The Father's smile 
fails him only in one short hour, but his 
vision of the Father never fails, nor 
fades into the light of common day. 

Sharer with God and man, the true 
daysman tests his love to God by his love 
to man, how near he is to God by his 
nearness to man, and how much God is 
in him by the power for good he brings 
into the world. "A year of obscurity, a 
year of public favor, a year of opposition, 
and in one day death," is the human 
record of a ministry which, as our true 
tree of life, brings forth fruit every day. 
No respecter of persons that he may be 
brother to every man, poor yet making 
many rich, he 

Lived with God in such untroubled love 
And clear confiding, as a child on whom 
The Father's face had never yet but 

smiled; 
And with men even, in such harmony 
Of brotherhood, that whatsoever spark 
Of pure and true in any human heart 
Flickered and lived, it burned itself to- 
ward Him. 

His religion shows the ideal religious 
life, since to live as he lived and to love 
as he loved is the highest life possible on 
the floor of earth. "When humanity, 
like fruit too heavy for the stalk it hangs 
on, is dragged to the dust by its own 
weight," Jesus comes to lift man up 
again to God. The most perfect man 
known to men lives to serve, not to be 
served. "He could do justice to men 
because he loved them so." When he 
knows his hour is come to take a towel 
and gird himself and wash his disciples' 
feet, from Peter to Judas, he puts into 
the concrete the whole Sermon on the 
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Mount. "Who through the eternal 
Spirit offered himself without blemish 
unto God" seems to sum up all his life 
in one religious act. "In the van of 
twenty centuries, with unwearied feet he 
goes about today doing good." 

The worth of his religion is above 
price. He comes from God, but must 
know release from evil, communion with 
God, and devotion to his will by human 
experience. What he thus knows — 
and there were crises in the experience of 
him who grew in grace, who learned 
obedience, who was made perfect by 
sufferings, who says the Father has yet 
greater things to show me — what he 
thinks and speaks, what he does and is — 
that is the core of Christianity. If his 
life is history's holy of holies, his religion 
is the Shekinah glory in that holy of 
holies. No religious leader ever taught 
or lived so little that was transient and 
so much that was timeless and eternal," 
hence " the literature of the world holds 
no doctrine so limited in bulk, so limitless 
in meaning and service as the gospel 
record of Jesus." 

Two great notes arise out of his ex- 
perience^ — authority and completeness. 
His, a religion of certainties, he makes 
known eternal realities: he has no doubt 
as to himself or the Father or the triumph 
of his gospel. He knows hatred will as- 
sail his truth, but he also knows nothing 
can arrest the moral force he sets free; 
the gates of hell cannot prevail against it. 
Sure of what lies beyond, he says, "It is 
for you I go and for you I will come 
again." That one deed will be told to 
the end of the age wherever the gospel 
goes. The will of God is done in him as 
it is done in heaven, hence his religion, 

' Abridged from Clarke. 



practical and permanent, is the absolute 
and final religion, for it makes known 
that which is. The life of God present 
in him is reproduced in us; the love of 
God abiding in him is awakened and 
made effective in us. It is the right life, 
for the all-righteousness is lived in the 
character that men ought to bear. It is 
the power of God unto salvation, for it 
actually saves men, makes them whole, 
brings to pass what ought to be, since it 
is not something done for us so much as 
something done in us that saves. 1 He 
unlocks the infinite fulness of God and 
exalts the infinite capacities of man. 
The source of deathless power in him, his 
own religious experience reveals a whole 
being and a whole life at one with the 
soul's highest vision of God. 

Whatever was "emptied" when the 
Word became flesh, the elements of 
constitution common to God and man 
were kept, for Jesus has the ideal poten- 
tiality set up in the original constitution. 
He taught Nicodemus heavenly things. 
The ascent of man by the descent of the 
Son of Man begins by the inflow of life 
from above, and at its height men be- 
come partakers of the divine nature. 
Since goodness and virtue and moral 
standards are one to God and the normal 
man, good and evil the same to both, re- 
ligion is not only possible but funda- 
mental. If good and evil were one to 
man and another to God we could have 
no certainty in morals and there could 
be no religion. The real character of 
God and the right character of man 
shown in one person fix the unity of the 
moral standards in both, and Jesus is the 
final proof of their oneness for time and 
eternity. Jesus does not move among 
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men as an automaton; it is not from de- 
vice or contrivance that he lives and 
works but from the inner necessities of 
his being. He is a giver and a lover from 
the beginning, for this is God's way to 
man and man's way to God, and the two 
facts, the height of the infinite God above 
the finite man and the image of the in- 
finite Father in the finite Son, make a 
religious life the most glorious life pos- 
sible. 

To assail the authority of Jesus is to 
sow anarchy; sown here, it will waft its 
seeds everywhere and that day return, 
once tried in Israel, when "every man 
did that which was right in his own 
eyes," though history does not commend 
the fruit very highly. Who has nothing 
above his own inner light stands at the 
level of Nicodemus. Jesus is merely a 
teacher sent from God. Peter knows 
more who says, "we have believed and 
know that thou art the Holy One of 
God." John knows more who says, 
"Jesus is the Christ, the Son of God, and 
believing ye may have life in his name," 
for Jesus does not give rules of life but 
life itself. Unto the end of the ages will 
men say, " In him is life and the life is the 
light of the world." 

Jesus knew himself to be the one in- 
terpreter of God, the one mediator be- 
tween God and men, and we are to live 
as he lived. Truth revealed to him takes 
full possession and is so wrought into his 
own being that he says, "I am the truth, 
I am the life," and higher sayings even he 
does not utter. 

Did Jesus have two standards of reli- 
gion, one for himself and another for us ? 
No, God cannot have two standards. 
Yet he does not confess sin, make quest 
for salvation, or pray for pardon. That 



religion is not a stop-gap for guilt, evoked 
because sin came into the world, is one of 
the chief signs in his religion. Personal 
sin is not necessary to the best knowledge 
of God or to the best manhood, for who 
knew God as he knew him ? Religion is 
in the nature of things, its deepest cause 
in the nature of God, and its deepest need 
in the nature of man. The more normal 
we are the more Christian we shall be, is 
the showing of his life. He who lives sin - 
less among the sinful never speculates 
about sin, has clearest concepts of it, and 
most severely condemns it, the seventh 
chapter of Romans being inconceivable 
in his experience; yet sin is to no one so 
actual and awful a fact as to him who 
gave his life to destroy it. 

We sin and fall short of the glory of 
God, he ceases not to keep that glory; we 
know more than we practice, he prac- 
tices all he knows, the one being who lives 
abreast of his ideals. The first duty of 
those who turn away is to return to God. 
He who omits nothing he should do and 
does nothing he should not do — how can 
he turn ? Heaven is always present, not 
future, nearer than Bethany to him. 
When in his own synagogue of Nazareth 
his service is lost in a dead sea of ingrati- 
tude, he looks from without to the inner 
light of an approving conscience. "He 
speaks always from within" yet no word 
spoken of his life is so fruitful as the life 
itself and his own experience is his great 
gift. Virtue is always going forth from 
him. His heart is the home of the per- 
fect and the permanent, his broken heart 
the fountain of sin and uncleanness. His 
religion is not because he is the Messiah 
— he is the Messiah because his life of 
right relation with God from first to last 
is without flaw. At his birth, religion 
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was another name for fear and blood and 
power, for priesthood and superstition. 
God was a name to excite dread. He 
was an absentee God. At his death, 
truth and love, joy and peace meet 
together. God is in all things. Hence- 
forth, God lives with men ; in the lowliest 
as in the highest human experiences 
and conditions God is always present. 
Religion cannot again be chiefly a 
matter of relation to law or race or 
government; it is essentially a relation 
of persons. He suffered the just for the 
unjust that he might bring us to God. 
Personal faith in a personal God 
wrought out in heart experience is our 
sheet anchor. 

His religion in its deepest vision of 
truth and its most spiritual methods is 
our goal. The upward calling of God is 
in Christ Jesus. Christ formed in us his 
thought, his will. His spirit living in us 
is our hope of glory. As the image thus 
formed shines through the man like light 
through glass, so he, the sun of righteous- 
ness, transmits his light downward 
through the centuries and outward to 
the remotest corners of the world. 
Henceforth it is less what generation a 
man lives in and more what the genera- 
tive power of the man who lives. Even 
Renan could say, "Whatever may be the 
surprises of the future, Jesus will never 
be surpassed." Humanity slowly ad- 
vances toward him in religious living, 



but he is and ever must be the one great 
captain and leader. The signs he works 
are forever less than the sign he is. God 
makes new wheat out of old wheat, out 
of one grain not only a new body but a 
hundred fold other bodies like unto it. 
So Jesus multiplies the seed, the word of 
God, and one sentence of his has wrought 
a greater harvest than the seven full years 
brought to the granaries of Egypt. The 
seed stores of the fourfold gospel produce 
the great book harvest which fills the li- 
braries of Christendom, but the religion 
of Jesus is the life of the seed. 

So familiar is the story that we often 
fail to see its amazing wonder. Think a 
moment. A plain man, in a Syrian vil- 
lage, who died centuries ago, is, in this 
twentieth century, the embodiment of 
conscience for the whole world. In a 
world always evolving morality no one 
ever catches up with him. "Abreast of 
all the centuries he is the pathbreaker of 
mankind. He incarnates the light and 
truth by which I live today because he 
cross-sectioned life where it touches 
God." He is the highest I know and by 
the highest I interpret God. As the ala- 
baster box filled the house with its per- 
fume, so the religion of Jesus is yet to 
fill the world with its perfume of holiness 
through lives of utmost suffering, often 
yet so held in the right relation with God 
as to enjoy full assurance of transcendent 
glory. 



